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OEntreaine not to leaveyou or to returnfrom following you; whereveryou go |

will go, andwhereveryou lodgel will lodge;your peopleshall be my people,
andyour God my God; whereyou die | will die,andtherewill | be buried.May
the Lord do soto me and more alsoif evendeathpartsme from you.O(Ruth
1:16-17)

| am surethateveryoneherehasheardthesebeautifulwordsfrom the book of Ruthin the Old
TestamentMost of you, indeed,have probablyheardthesewords most often during marriage
ceremonie®r weddings,sincethoseare the settingsin which this passages typically readin
ProtestanthurchesMarriageseemghe perfectsettingfor this passagdrom Ruth becausehe
wordsunderscoréghe intimacy, fidelity, commitment,and deepaffectionalconnectionthat pri-
marily definemodernconception®f marriage.Yet, in the book of Ruthitself, thesepassionate
wordsof affection,intimacy, faithfulnessandcommitmentunto deathare spokenby onewoman
to anotherwoman.lt is profoundlyironic thatwordsdescribingthe depthandbreadthof a bibli-
cal samegenderrelationshiparenow mostcommonlyemployedby the churchin blessinglegal
marriageaninstitution from which, sadly, samegendercouplestodayin the stateof Wisconsin
and 48 other states are barred.

Moreover,the WisconsinStatelLegislatureis presentlyconsideringa constitutionalamendment
thatwould not only prohibit samegendercouplesfrom marrying,aright they do not evenhaveat
the presentime, but would alsodestroywhateveminor protectionssomesamegendercouples
havebeenableto find throughdomesticpartnershipagreementat their businesseandin some
localities. This constitutionalamendmenis, on the onehand,completelyunnecessargnd,on the
other hand, profoundly mean-spiritedWhile settingout to harassand imperil the families of
somecitizensof this stateis badenoughwhat distressesne asa Christianso deeplyis the en-
listmentof the Bible asoneof the major excusesomepeopleuseto justify suchan outrageous
and unprovoked attack on the security and welfare of their neighbors.

LetOde very clearaboutthis: nowherein the Bible is samegendemarriageprohibited,or even
mentioned for that matter.In orderto arguethat the Bible prohibits civil recognitionof same
genderrelationshipspneis reducedo arguingfrom silence.But we alsoneedto be clearabout
anotherfact: the traditionsof marriageactuallyfoundin the Bible, the onesthe Bible doestalk
about,bearlittle or no resemblancéo what modernWesternpeopleunderstandnarriageto do
andbe today. Marriage betweenone manand onewomanas envisionedby peopletodaywas
nevertheidealrelationshipin the Bible. Moreover,marriageis not, assomecommentatorspoli-
ticians,and evenreligiousleaders haverecentlycontendedan Ounchangintradition of thou-
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sandsof years.@Rather,marriage Jike all othersocialinstitutionsis quite variableandhasgone
through many different forms over the course of history and across many cultures.

Forthe ancientMediterraneanvorld from which the Bible camethe primary purposeof marriage
wasthe productionof legitimateheirsandthe managemendf the householdSexualcompatibi-
ity, mutuality,intimacy, and certainly sexualfaithfulness,at leastfor men,were neithervalues
nor concernof ancientmarriage.ln the Old Testamenbr HebrewBible polygyny,the presence
of multiple womenin the family, wasthe mostcommonpatternof marriage Whetherwe look at
patriarchdike Jacobor religiousleaderdike Mosesor kingslike David, we haveampleevidence
for a commonpatternof multiple wives. The mostformidable exampleof this patterncanbe
foundin Solomon,DavidOson,who had,so the Bible tells us, 700 wives and 300 concubines.
While concubinesvere not the sameaswives, who producedegitimateheirsfor their husband,
concubinesvere officially connectedo the husbandusually by family contractandwere often
treated in much the same way as wives.

In additionto all of theselegitimatewivesandconcubinesancientmalesbothin IsraelandJudah
andin later Greco-Romanimeshadplentiful accesgo othersexualorkersincluding slavesand
prostitutes As the famousquotationfrom Greekwriter Demosthenemakesclear: OThiss what
it meansto be married:to havesonsone canintroduceto the family andthe neighborsandto
havedaughterof oneOswn to give to husbandsFor we havecourtesangor pleasuregconcu-
binesto attendto our daily bodily needsandwivesto bearchildrenlegitimiately andto be faith-
ful wardsof our homes.(his multi-leveledsexualarrangemeniardly describeshe currentstate
of marriage in America, as | think most people would agree.

Today, mutuality, intimacy, life-long companionshipsharedeconomicsandsexualpleasureare
generallylisted ascentralvaluesfor marital relationshipsEventhe creationof progenyis not as
high a valuein manydiscussions-especialjrotestantliscussions-o€ontemporarymarriageas
mutuality and intimacy have become.Becausesomemarried couplesin our seriouslyover-
populatedvorld havemadethe moralchoiceto forgo childbearingandbecausenarriagebetween
peopleincapableof childbearinglike the elderly or impotent,is still valuedandencouragedthe
productionof offspring asthe sinequanon of marriagehasdroppedout of manydiscussion®f

contemporarymarital values,evenChristianmarital values.However,the productionof legiti-

mateheirswithin a decorouslyorderedhouseholdvasthe mostimportantfunction of marriagein

antiquity.

Early Christianityactuallydeviatedremarkablyfrom this generalcultural understandingf mar-
riageasthe productionof heirsto bring greaterstatusto thefamily. Indeedthe earliestChristians,
especiallyJesusaandPaul,beingthemselvesinmarriedmen,asthe Bible portraysthem,tendedto
rejectmarriagein favor of celibacyandespeciallylater, virginity. After all, in the gospelof Mat-
thew (19:10-12)whenthe disciplesobjectto Jesus@achingforbidding divorceandre-marriage
(ateachingmany Christianstoday skim over without seriousnotice),Jesusecommendshatthe
bestoptionfor life, thoughfew may be ableto adoptit, is to becomeesunuchgor the kingdomof
God.Paulin 1 Corinthians7 suggestshat while marriageis not a sin, it is betterfor Christians
not to be married.

For Paul, marriageand family broughtwith themthe complicationsof the world, distracting
Christiansfrom their primary duty of living in Christ. SincePaulandmanyotherearly Christians
expectedhereturnof Jesuson the cloudsof glory atany momentthe productionof offspring or
the concernswith family honorandwealthwereof little importanceor value.Pauldid, however,
recognizeonepossiblereasorfor marriageamongChristiansit wasbetter,he said,to marrythan
to burnwith passionFor thoseChristianswhosepassionsveretoo strong(1 Corinthians7:36)
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for theirown will to control, marriagewasan acceptablg@athfor channelingandultimately, per
haps, destroying passion.

In otherwords,for Paulmarriagebecamea kind of remedyfor lust. This suggestiormakesmore

sensethan might at first appear As we havealreadynoted,in the first centuryMediterranean
world, free menof somemeanamarriedprimarily for lineageandoffspring, not for passionThey

were completelyfree to satisfytheir passionsand desiresoutsideof marriagewith prostitutes,
courtesansmistressesandall the otherclassef availablesexuallaborers slaveandfree, male

andfemale.To limit passionanddesireonly to the onemarriagepartnerwasfor a mana severe
sexual curtailment, which might well result in the eroding of passion altogether.

And the erodingof passionwasexactlywhat Paulandotherearly Christianwriters hadin mind.
For manyearly Christiansonly marriageasa discipline of chastity,denyingall passionandsex-
ual pleasurewasacceptablén a Christiancontext.St. Jeromefamouslysaidthatany manwho
loved his own wife too muchwasin fact guilty of adultery.Jeromecameto this conclusionby
interpretingthewordsof Jesusn the Gospelof Matthewthatanyonewho lustedin his heartwas
already an adulterer.

Passiomndlust, whetheroutsidethe contextof marriageor evenwithin it, werethe deadlysins
which concernedhe church.The corollaryto this negativeview of passiorandpleasurevasthe
positionthatthe only moral sexualactwasa passionlessnefor the purposeof procreatioralone;
sexualityout of passionor for pleasurevasdeemedorofoundlyimmoral. Sinceprocreationwas
mostresponsiblyundertakenn the contextof a securemarriage the logic that only sexualacts
within marriagefor the purposeof procreationcould be morally acceptabldoecamehe argument
of the churchfor muchof Christianhistory. At the heartof this argumenties a mighty affirma-
tion of chastityandanequallystrongrejectionof pleasurefwo views at completeoddsfrom most
of contemporary U.S. society.

Indeedmarriageitself asaninstitutionwasof little consequenct the Christianchurchduringits
first 1000years.Perhapghe focuson chastity,celibacyand monasticismwhich only grewin

fervor asthe expectedeturnof Jesusvascontinuallydelayed,encouragedhe churchto down

play the importanceof marriageandfamily. Whateverthe reasonmarriagedid not becomean
official sacramenof the churchuntil the early 12th century C.E.. Interestinglyand ironically
given our currentdebate the early Puritansettlersin this country hada similar perspectiveon
marriageto that of the early church.The free churchProtestaniinistersof the 17th and 18th
centurieggenerallyrefusedto attend,muchlessperform,marriageqor for that matterfunerals).
The Puritanswho werethefirst EastCoastsettlersin this countryfrom WesternEurope,sawno
biblical warrantfor performingmarriageof anykind, andin RogerWilliamsOgolony of Rhode
Island,clergy wereactuallyforbiddenby law from performingmarriageceremoniessincemar

riage was viewed as much too worldly an institution for the church to be involved with.

In theseearly Puritanand Anabaptistcoloniesmarriagewasleft in the handsof civil authorities.
Of coursemarriagein this countryis still in the handsof civil authoritiesratherthanthe church,
eventhoughmany Americansmay not actuallyrealizethat fact. It is the civil governmenthat
determinesvho canmarryandwho cannotaslesbianandgay peopleknow only too well andthe
proposedconstitutionalamendmenin the legislatureconfirms;it is the governmenthatdecides
underwhatconditionsmarriagesnay be endedandwho mustpaywhatto whom.Membersof the
clergywho performweddingsactuallybecomeagentsof the statewhenthey signa marriagecer

tificate, andotherpeoplebondedby the statewho arenot memberf the clergy areequallyem-

poweredto performweddings.In fact, thoughmanygay andlesbiancouplesin Wisconsinhave
beenmarriedin churchservicesoverthe past30 years,noneof thosemarriagess deemedegal
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understatelaw. It is the stateand not the actionof churcheghat determinesvho is andwho is
not marriedin this country.Yet evenwith thatreality, mostof the argumentaisedto supporithis
presentmean-spiriteceffort to harasdegislativelythe gay andlesbiancitizensof Wisconsinuse
religion, and especially Christianity, to rationalize their attack.

If neitherthe Old Testamentor the New Testamentontainmuchsupportfor the contemporary
understandingf marriagein US society,andneithersayanythingaboutsame-gendemarriage,
positively or negatively,wheredoesall this biblical withessagainstsame-genderelationships
comefrom? Thatis avery goodquestion As manyof you may know, the Bible actuallyhasvery
little to sayabouthomoeroticismor same-gendesexualityof anykind, andwhatlittle it doessay
in acoupleof versesn Leviticusor Romansfor examplejs fraughtwith ambiguityandcultural
particularities For instancejf Lev. 18:22,which apparentlyprohibitsanalintercoursgOyoushall
not lie with a malethe lying of awifeQ),is to be takenoverasa morallaw in contemporancul-
ture, why would we not alsoasa culturetake over Okosher@atingpractices sincemuchlonger
sectionsof both Lev 17 and 19 prohibit eatingthe Oblood®©f any animal?If we areasa society
perfectlycontentto let thosepeoplewho wish to keepkosherasareligiouspractice,do sobut not
to force everyoneo abideby theselevitical rules,on whatgroundsdo we singleout oneverseof
the passage for universal obedience, outside of any particular religious context?

The religious particularity of the Levitical rulesis matchedby the strongcultural and historical
conditioningthat gaverise to them. Thetruth of the matteris thatequalandloving relationships
betweersame-gendgueopleaswe know themtodaydid not existin the sameway in the cultures
of Mediterranearantiquity. The single mostimportantconceptthat definedsexualityin the an-
cientMediterraneanworld, whetherwe aretalking aboutthe kingdomsof Egyptor of Assyriaor
whetherwe aretalking aboutthe later kingdomsof Greeceand Rome,wasthatapprovedsexual
actsneveroccurredbetweensocial equals;it was not a matterof genderchoicebut insteada
matterof social class.Sexuality,by definition in ancientsocietiesrequiredthe combinationof
dominanceand submission.This crucial social and political root metaphorof dominanceand
submissiorasthe definition of sexualityrestedupona physicalbasisthatassumeaverysexact
required a penetrator and someone who was penetrated.

Needlesgo say,this definition of sexualitywasentirely male-notsurprisingin the heavily patri
archalsocietiesof the ancientMediterraneanNeverthelesshis assumptiorthatthe differencein
statusbetweerthe dominantpenetratomndthe submissivepenetrateevasessentiato all sexual
behaviorwasprevalentin mostsourcedrom at leastthe Egyptianempiresof the SecondMillen-
nium BCE all theway throughthe late RomanEmpireandbeyond.Of course we mustrecognize
that the vastmajority of the laws and othertextsfrom antiquity that give us someinsightinto
sexualroleswerewritten by elite men.Whetheror not the conventionof dominanceandsubms-
sion asthe defining aspecibf sexualitywasactuallyembodiedn all sexualactsacrossheseso-
cietiesandnotjustin the writing aboutall sexualactsremainsunknown.Our knowledgeis con-
strained, as always in history, by our sources.

Becausesexualactsweredefinedasthe combinationof dominanceand submissionsexualacts
betweenmencould haveandoften did havestrongly political overtonesFor example the early
Egyptianlegendof therelationsbetweernthe godsHorusandSethdemonstratéhe political useof
analintercourseasa way of embarrassing rival political power.Horus,asyou may remember,
wasthe sonof Isis andOsiris,andOsiris hadbeenmurderedby his brotherSeth.So, now, Horus
andSethwerecontendergor supremacyamongthe gods.Oneof the episodesn the myth relates
thetime whenSethinvited Horusto his homefor whatappearedo be a conciliatorymeal.How-
ever,thereal purposeof the mealwasto further SethOmyal aimsby providing him with a situa
tion in which he could anally rapeHoruswhile he wassleepingafter dinner.SethOsexualdomi-
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nanceover Horuswould proveto all the godsthat Horuswas unworthyto be supremeamong
themandthat Sethwasthetruly superiorone.While this particularstratagendid not work outto
SethOadvantagén this myth becausef the fortuitousinterventionof Isis to protectherson,the
story doesdemonstratevhat becamea very commonusagefor male/malesexualintercoursen

the ancientMesopotamiarworld particularly, thatis, the demonstratiorof the political domi

nance of one group over another.

In a similar vein from Greekculturethereis a famouspicturethat celebrateghe victory of the
Atheniansoverthe Persiansn 460 BCE. In the picturea Greeksoldierwith erectpenisin hand
approacheg¢rom the reara distresseddefeatedPersiansoldier who is bentover waiting to be
rapedby the Greek.The pictureis not pornographybut politics becausét wasintendedto show,
throughtheimageryof male-malesexualintercoursethatthe Greeksnow dominatethe subms-
sive Persiansin myth, law, treaties,monumentsand pottery decorationspolitical and military

dominationwasoften conventionallysymbolizedby sexualdominationof onemanoveranother.
It wasoneway in which individual menand nationscould prove their dominanceandclaim to

honorovertheir foesor competitorsindeed,onebiblical scholarhassuggestedhatthe Levitical

prohibitionagainstnalintercoursevasactuallyintendedo prohibit the useof this kind of sexual
strugglefor dominanceandhonoramongHebrewmen,eliminatingonepotentialareaof division

andfriction within the nationin orderto preservesocialharmony.Hebrewmaleswerenot to dis-

honor other Hebrew males by treating them like wives.

The undersideof this law, of coursejs thatwiveswerenormally andnaturallyto be dishonored,
or perhapsbettersaid, that passivity,which wasdishonorabldor a man,wasassumedo bethe

naturalcondition of women.Whateverthe rationalebehindthe prohibition, it arisesfrom and

speakdgo a particularsocialand cultural situationvery different from our own-anda socialand

cultural situation,it shouldbe pointedout, which treatedwomenand especiallywives assolely

male possessions.

Giventhesignificanthistoricalandcultural problemswith the BibleOsery few commentgelated
to same-genderelationshipsandits completelack of commenton same-gendemarriage how
cansomecChristiansarguethat the Bible prohibits suchmarriage?t turnsout that mostof the
Christianadvocategor heterosexuagprivilegein marriagelaw resttheir casefor theimportance
andexclusivity of heterosexuaiarriagetodayon just two versesrom the creationstories.Gen.
1:27 andGen2:24,verseswhich Jesusalsoquotesin his argumentwith the Phariseesver di-
vorceandre-marriagein Mark 10:6-8and Matt 19:4-5.The partof Gen1:27 that Jesugquotes
says,OhgmeaningGod] madethem male and female.(For someconservativecommentators,
justthefactthatGod,accordingto the Genesicreationsaccountscreatedwo gendersmaleand
female, is sufficient to rule out same-gender relationships.

Thelogic of thatconclusionhowever,is very peculiar.After all, mostsame-gendetelationships
arejust asdependenasoppositegenderrelationshipson the presencef two gendersmalesand
femalesThesimplefactthatGodin Genesisdl is saidto havecreatednalesandfemalesdoesnot
in anyway rule out love betweentwo malesor two females;indeedfor manysame-gendetcou-
plesthe distinctionsbetweenmenandwomenare preciselywhat attractsthemto peopleof the
samegenderin thefirst place.lf Gen1:27 doesnothingto strengtherthe argumeniagainstsame
genderrelationshipswhataboutGen.2:24?Gen2:24 saysthat Oananshall leave(or abandon-a
strongverbin Hebrew)his fatherandhis motherandcling to his womanandthey shallbecome
one flesh.O

This versein Genesismmediatelyfollows, asits conclusiona versein which the manrecognizes
the newly createdwomanwith the words, OShas boneof my bonesandflesh of my flesh; she
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shall be calledwomanfor from manshewastaken.C8incein otherplacesin the Old Testament

the concepif beingthe samebonesandflesh of someonelseis acommonmetaphoffor kinship

(for example, later in Genesis 29:14, Laban greets his nephew Jacob as Omy bones and fleshO; and
in 2 Samuel19:12-13,David greetssomeof the menof Judahas Omybrothersmy boneandmy
fleshOseealso,Judge®:2; 2 Sam5:1; 1 Chr 11:1), Jesususesthis versefrom Genesisn his ar-
gumentwith the Phariseesiboutdivorceto evokesimilar kinship ties for marriage BasicallyJe

susis sayingthatdivorceis impossiblebecausenarriageis lessa legal commitmentthana kin-

shipor Oblood@elationship Sinceunclescannotdivorcetheir nephewsandsisterscannotdivorce

their brothers husbandsisocannotdivorcetheir wives. Only deathcanbreakkinshipbonds;no

writ of divorce can do it.

While Jesus@seof Gen2:24doesseemto imply thathethinkstheversedescribesnarriage Paul
alsoquotesthis sameversefrom Genesisvhenheis trying to persuadehe menof the Corinthian
communityto stopvisiting prostitutesPaulsays,ODoyou not know thathe who joins himselfto

a prostitutebecomesnebody with her?For, asit is written, OThéwo shall becomeonefleshOO
(1 Cor 6:16).Ratherplainly for Paulin this case Gen2:24 doesnot referto marriageor anykind

of kinshiprelationshipbut insteadto sexualintercoursetself. Moreover,whenPaulquoteslesusO
views forbidding divorce (1 Cor 7:10-11),he doesnot cite Gen2:24 asa supportingargument.
Thus,Paulexplicitly usesGen2:24in describingprostitutionbut avoidsusingit whendiscussing
marriage, divorce, or remarriage. Evidently, for him marriage is not what Gen 2:24 concerns.

If we look attheversein its own contextin Genesismarriageis alsoratherclearly not whatit is
about.Now, how do | know that?Well, the versesaysthata manwill abandorhis fatherand
motherandcling to his woman,andthat patternis the exactoppositeof what happenedn mar-
riagein antiquity. Marriagein Israelandbeyondwasexogamousnd patrilocal,thatis, the wife
left her family/tribe andjoined that of her husbandWhile Westernsocietyis no longerstrictly-
speakingpatrilocal,the practiceof wivestakingon the lastnamesof their husbandss a remnant

of this older patrilocalcustom.If you heardtodaythata manhadtotally abandonedhe nameof

his fatherandmotherandtakenon the nameof his woman(not a hyphenatechameor somethird
name),you would not assumethat a typical marriagearrangementvas being described(you
might assume that this indicates some serious break between the man and his blood family).

Similarly, for anancientaudiencethe statementhata manabandonsis fatherand motherand
clings to his womanwould not suggestmarriageor any kind of typical familial relationship.
Many scholarshavestruggledwith the meaningof this versein Genesisandmostof themhave
concludedthatit cannotbe a referenceto marriage,sinceit wasunheardof for the husbando
leavehis family andjoin that of the wife. So,in the endif we really pay closeattentionto what
theBible actuallysays,eventhis oneverseuponwhich the casefor exclusivelyheterosexuamar-
riage is primarily built proves also to be a problematic and crumbling foundation.

Let mereturnto whatl saidatthe beginning:thereis no prohibitionin the Bible againstsame-sex
marriage.The argumentsnarshaledo try to makethe casefrom the Bible mustrely eitherona
few problematicversesthat seemto prohibit or demearhomoeroticismasit wasunderstoodn
theancientworld, or on aversedrawnout of the Genesigreationaccountghatcurrentadvocates
for heterosexual-onlynarriagewant to makea universaldefinition of marriage,whenit was
clearly not eventhe definition of marriageprevalentin the ancientMediterranearworld itself.
Consequently, all of these attempts, when examined carefully fail to persuade.

Unfortunately,not many peopleexaminethemcarefully. While | fully believethatmanyChris-

tians(andnon-Christians)ove the Bible, | alsobelievethatnot manyof themactuallyreadit. So,
claiming the supportof the Bible, evenwith very weakargumentscanbe influential for many
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peoplewho hold the Bible in reverencebut neverreally botherto studywhatit says.But the
problemis more seriousthanthat: | think, andhistory supportsme on this, that you canprove
pretty muchanythingyou wantfrom the Bible, if you aresufficiently creativeandwilling to take
materialout of contextandreadthe presentinto it. | actuallylearnedthis truth aboutthe Bible
very earlyin my life. Whenl wasaboutnine,a friend cameto meto tell methatthe Bible proved
that womencould smoke.| said, Ono,l donOthink the Bible saysanythingaboutsmoking.O
OYes,Bhesaid, OitdoesOand sheopenedher Bible (KJV) and pointedto a versein Genesis,
which read,OAndRachellit up uponhercamel.(5o0,ata very earlyage,| learneda very impor-
tantlessonaboutthe Bible: it is a powerful book that canbe madeto prove anything,if oneis
sufficiently bold and creative.

Maybebecausef thatearlylesson | ammorelikely to apply asnormativeto my life only those
partsof the Bible thathaveextensivesupportandclearuniversalapplications For example when
Jesussaysin the gospelsthatall the law andthe prophetscanbe summedup in two command-
ments,love of God andlove of neighbor,| take thosecommandmentsery seriouslyindeed.
When| readin Micah the words, OWhaidoesthe Lord requireof you? But to do justice, love
mercyandwalk humbly with your GodQ takethosewordsvery seriously.When| readAmos
calling out on GodOsehalfto Oletjusticeroll down like watersand righteousnestike an ever
flowing stream,d take that imperativevery seriouslyaswell. | believethat loving God and
neighbor working for justice,loving mercy,speakingandwalking in humility, andnevertreating
othersin ways| would not myselflike to be treatedcreatea powerful moral directionfor Chris-
tian life in this world.

You know, Jesusjn rejectingpurity regulationsconcerningfood in the Gospelof Mark (7:14-

23), makesa very importantpoint thatall Christiansin the U.S. todaywould do well to reflect
upon.He saysthat nothingoutsideof peopleby goinginto themcandefile them;only thethings
thatcomeout of people,out of their hearts candefile them.On the sameprinciple, | believethat
no loving, consensualmutual sexualact, whetherbetweenpeopleof the samesexor peopleof

the oppositesex, is in itself defiling or evil. However,what comesout of the heartin the de-

meaningof others,in slanderaboutotherpeopleOlives, in mean-spiritedictionsto destroythose
you donOtike andoften donOevenknow, in dehumanizinghoseyou createinto your enemies,
those things do indeed defile a person and twist and distort their soul.

Christianity,for me, is notaboutpurity; it is notevenaboutpiety. It is aboutlove, GodO®ove for
usandour love for God andour neighborswhoeverthey may be. Moreover,working for justice
andspreadingcompassiorand mercyarethe naturaloutcomesof thatlove. And it is a love that
candrive out fear,fear of difference fear of the unknown,fearof the other.If whatyourreligion
bringsout of you is only hateandfear, it is not areligion worthy of God-noris it areligion wor-
thy of the Bible. | havefaith in a Godwho callsusall to a future of justice,mercy,compassion,
andmostof all love. | invite all of you to work with me for that future herein Wisconsinand
acrosghe country.Whatis at stakehereis not simply the lives andfamilies of lesbiansandgay
men, bisexualsand transgendepeople,asvitally andirreplaceablyimportantasthey are, but
whatis at stakein thesebattlesis alsothe very soul of Christianityitself. Will it be knownasa
religion of hate,fear,andrepressioror will it beknownasareligion of love, justice,andmercy?
What we do now may well determine ChristianityOs future for years to come.
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